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Lukag Dziekud-Malej

_-xz:i Dziekuc¢-Malej found-
o+ 2arxa (Belarusian Hut). Andrus Unucak
:- - ruzlzural activities there.

.z plaved the violin) and I_UKAS DZlEKUC_MALEI:

= 2:zxuc-Malej translated 17 CHRISTIAN AND BELARUSIAN

-.: zriicles were published in

- = =.¢ wite Sierafima together

= o7 the four Gospels into Pastor Luka$ Dziekuc-Malej (1888-1955) is undoubtedly a figure of
national importance. The first translato - of the Bible into the modern Be-
- T zizxuc-Malej's life, wrote, larusian language, the founder of the Belarusian schools in the Hrodna
-+ zzst0r Zukad Dziekué-Malej region, the founder of evangelical chur:hes in Western Belarus, he left a
i~z was responsible for the significant mark on the national history. L. Dzieku¢-Malej is a person of the
:+:=cer Pasko from Canada, Belarusian Great Evangelical Awakening, who influenced many spheres of

<2722 70 that, saying, “When- society in the 1920s - 1930s.
-z 2222 New Testament books This edition is the first attempt at reprinting the Gospel of Luke in
.- 2=z nack with almost no the translation of L. Dziekuc¢-Malej and Anton Luckievi¢. This Gospel
was published in 1926 in the Baptist publishing house “Kompas” (“Com-
_ sz Dziekud-Malej uncon- pass”) in Lodz, and this year marks the 95" anniversary of that landmark
v of the Bible even in the event for Belarusian history and culture. Together with the text of the
- :r.z¢. 2nd proven patriotism Gospel, in our opinion, the reader may be interested in the biography of
the initiator of its translation and the h storical context in which he lived

<_:z:zeded the long period of and worked.

:==l¢ of how the Protestant Thanks to the multi-year work of many researchers, the main

points of the biography and legacy of .. Dziekué-Malej were studied at

~rzatzmusm (along with other the proper level. Here it is worth ment oning the work of the deacon of
-2~z one of the institutional the Brest church of Evangelical Christians-Baptists on Farte¢naja Street
---- o7 Protestantism in our Sciapan Piekun (1944-2018), the Britisn researcher of Belarusian histo-
_:-_::nelonging to the Euro- ry and culture Guy Picarda (1931-2007), historians Aliena Hlahotiskaja,

Uladzimir Liachouski, Andrej Carniakievi¢, Anatol Sidarevi¢, Siarhiej

Cyhryn, etc.
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Origins

Lukas Dzickuc-Malej was born i the village (or i zascienak)
of Vialikija Sastaki, Slonim paviet, Hrodna guberniya (today itis maost ke
ly Dziatlava district of the Hrodna region). L. Dzicku¢ Malej gave himsel |
information about the place of his birth on October 28, 1925, to the Polish
authorities when he was obtaining Polish citizenship. 'There he also point
ed out that Vialikija Sastaki belonged to the “Rahotna gmina™. In 1897
Vialikija Sastaki belonged to the “Rahotna gmina” and it was a lolwark,
where 9 people lived”.

According to the All-Russian census of 1897, 226,274 people lived in
the Slonim paviet (powiat) of the Hrodna guberniya (governorate). The ma-
jority were Orthodox - more than 167,000 people. More than 23,000 people
were Catholics and only 156 people were Protestants’.

Historical context

In 1888, the year of L. Dziekuc¢-Malej’s birth, the 900" anniversary of

the Baptism of Rus’ was widely celebrated in the Russian Empire. Festive
events were held throughout the Empire. The festive events were organized
at the state level. So, in Hrodna, during the church procession to the Kaloga
Church, both banks of the Nioman river “were equipped with troops”, the
governor, the commander of the infantry division that stood near Hrodna,
representatives of the Orthodox clergy and Orthodox brotherhoods took
part in the solemn procession. Similar events were held in several places
of the native to L. Dzieku¢-Malej Hrodna region - Pruzany, Vaiikavysk,

[zabielin, and in Brest as well. Almost every celebration ended with the
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stnging of the anthemn “God Save the oo™ demonsteation of portraits of
Ernperor Alexander THaned wcons ol StV Lidm, Sinbar events were held
m the followng year of 1889, when the 50" anmversary of the “Unification
with the Uniates” with Orthodoxy was celebrated’.

On the other hand, in 1888, the 25" anniversary of the Uprising of
1863 -1864 was celebrated quite widely, although underground. The famous
Hrodna writer Eliza Azeska wrote her famous works especially for this
date - the novel “Nad Niemnem” (“Over the Nioman river”) and a series of
short stories “Gloria victis™,

The birth time of L. Dzieku¢-Malej was a time of cultural and spiri-
tual fight for the hearts and minds of Belarusians. On the one hand, there
was a very strong local tradition that has been preserved since the times
ol the Polish-Lithuanian Commonwealth, and on the other - the policy of
the authorities of the Russian Empire, who wanted this region to “become
Russian”

After the defeat of the National Liberation Uprising of 1863-1864,
the Russian authorities sought to expunge the memory of the Grand
Duchy of Lithuania (GDL) from the public sphere. It came to fighting
with the names of villages and towns, streets and squares of cities,
and even with photos. So, the authorities banned the distribution
through the peddler trade of painting photographs by the famous artist
Jan Matejko, among which is “Reception of the Russian Embassy by

» oW

Stephen Bathory”, “Partitions of Poland” and others. The archives contain
several police reports on the sale of paintings reproductions depicting the
history of the GDL. Most of these cases related to the Vilnia and Hrod-
na guberniyas, where the hero of this essay was born. So, for example,
there is information that in the Hrodna guberniya in 1880 photo-
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copres ol Lan Matepb o™ pamitings, dedicated o the 1 rerang of 186 186,
were distributed”.

Historical rescarch, archival documents, periodical press materials,
and other sources show that in the late 19" and carly 20™ oo there were
several alternatives to the development of Belarusian society. 'The most im-
portant task on the agenda was the restoration of the Belarusian statehood.
The stumbling point on the realization of this goal was that the authoritics
of the Russian Empire, which annexed Belarus at the end of the 18" ¢. de-
nied the very fact of the existence of a separate Belarusian people, consider-
ing the Belarusians as a part of the “great Russian nation”. In such circum-
slanices, it was dangerous to even raise the 1ssue of Belarusian statehood.

The tsarist government sought to maximally weaken the influence of
local Belarusian elites in the field of historical memory. This goal was to
be achieved by changing the socio-cultural landscape, as well as organiz-
ing the celebration of anniversaries related to Russian history, and banning
the celebration of memorable dates related to the history of the GDL and
the Polish-Lithuanian Commonwealth. Let us list only some Russian an-
niversaries, the celebration of which was mandatory in Belarus and had
ideological significance for the Russian government: 1862 — the celebration
of the 1000" anniversary of the Russian state, 1872 - the 200™ anniversa-
ry of Emperor Peter 1, 1877 - the 100" anniversary of Emperor Alexan-
der I, 1888 — the 900" anniversary of the “Baptism of the Russian Land”,
1889 - the 50" anniversary of the “unification of the Uniates”, 1896 -
the 100" anniversary of the death of Empress Catherine II, 1899 - the 100"
anniversary of the Russian poet Alexander Pushkin, 1902 — 100" anniver-
sary of the Hrodna guberniya, 1912 - 100 anniversary “The Patriotic War™
of 1812. At the same time, the Russian authorities changed the Belarusian

toponymic landscape, replacing the “Polish™ and “Catholic” names with
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the elites of Belaas, i retunn, soughl to preserve the memory of the
GDLand the Polish Labianian Commonwealth by the wide, though ille-
gal, celebration of the 300" anniversary of the Lublin Union in 1869, the
200" anniversary of the victory of the Polish-Lithuanian Commonwealth
army over the Turks near Vienna in 1883, and especially the 25" anniversa-
ry of the uprising of 1863-1864 in 1888, the 100" an niversary of the famous
Belarusian-Polish poet Adam Mickiewicz in 1898 and 1899,

[t is important to note that a special secret committee was established
in Vilnia to celebrate the Mickiewicz jubilee to establish a monument to
the poet. The secretary of this committee was a classic of Belarusian litera-
ture, FranciSak Bahusevic, who wrote the famous words “do not leave our
Belarusian language so that you do not die...”. The poet wrote these lines
in 1891 when the situation with the Belarusian language was very difficult.
In 1863-1900, as a result of the ban on the Belarusian press, in the Russian
Empire, only 9 small-format pamphlets, with a total volume of 160 pages,
were published in Belarusian®.

At the same time, the nineteenth century was a period of mass distri-
bution of biblical texts on the territory of Belarus and the beginning of the
revival of the Protestant Church. The Russian Bible Society, established in
1812, was engaged in the mass distribution of biblical texts in Belarus in
the 19" c. The Society aimed to maximize the distribution of the Bible in
different languages and among all classes. For this purpose, the Bible books
were purchased and printed at the expense of the Society itself, so that they
could be sold cheaply or even distributed free of charge to everyone who
wanted Lo get acquainted with the text of the Holy Scripture. The Society

consisted of representatives of all Christian denominations. In the guber-
Copann L anmaa maprimy y homapyver €0 470,
S Renmeowshe A Posvtvwinm oo b e 0 Ronemowsh Kakow, 2005, S 40,
Chvponan 0O NLubgiaen cncrogaan beosagaar /1o Fvponas, Butnn © Incimryr

LRCSEFLY SR O FLE T 1T E N



nrya ciies, departments of the Socety were created . and o the paviels
Bible associations.

The Lithuanian-Vilnia Bible Department of the Russian Bible Soci-
ety distributed books of Holy Scripture in Belarus. The Department was
headed by the chief superior of the region the Lithuanian military gover-
nor A.M. Rimsky-Korsakov. The Lithuanian-Vilnia Department included
priests of all Christian denominations, officials, §liachta, and representa-
tives of the Vilnia University. The grand opening of the Department took
place on October 25, 1816. Soon a brochure about the Russian Bible So-
ciety goals was published in Polish, which was distributed free of charge
throughout the territory of Belarus. 147 people were registered as members
of the Department'’.

The second half of the 19" — early 20™ cc. — the time of the emer-
gence and expansion of the Evangelical Baptist movement in Belarus. Since
the 1880s, the first Baptist churches were established in the Homiel region.
After 1905, denominational legislation in the Russian Empire began to
liberalize, which made it possible for Belarusian Evangelical Christianity
to develop more widely. Especially considering that Protestantism was a
traditional denomination for Belarus even before the 20" c.

The Decree on Religious Tolerance of April 17, 1905, allowed the free
transition from one Christian religion to another. Although it was noted
that only the Orthodox Church can convince believers of other faiths to
accept its doctrine.

In November 1905, an order was issued by the Minister of Public Edu-
cation of the Russian Empire, according to which the children of evangeli-
cal Christians were exempt from studying the Law of God according to the

Orthodox canon in public schools.
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Froally, on October 1T 1906, 0 decree was eened "One The Ohrder ol
Formation and Activity of Old Behevers amd Sectarnan Communities”,
According to this decree, an apphication from at least 50 believers was re-
quired to register an evangehaal charch The value of the property pur-
chased by the local evangelical church could exceed 5,000 rubles only after
the Emperor’s personal permission. However, the main thing was that for
the first time in a long time, the possibility of official registration of evan-
gelical churches appeared.

It should be noted that the most numerous denominations in Belarus
at the beginning of the 20" ¢. were the Evangelical-Lutheran (Lutherans)
and Evangelical-Reformed (Calvinists) denominations. The total number
of representatives of these denominations was 143,627 believers. In parti-
cular, Lutherans mostly lived in the Viciebsk guberniya. They were most-
ly Germans and Latvians. For example, in the Polack Evangelical Luther-
an Church, on one Sunday the service was in German, and on another -
in Latvian. This was because there were about 300 Germans in the Polack
parish, who mostly lived in the city, and 900 Latvians, who lived in the
Polack and Liepiel paviets. Whereas the Calvinists were mostly from the
Belarusian $liachta.

As for Baptists and Evangelical Christians, there was a following
situation:

« In the Mahiliol guberniya, according to the Orthodox clergy at the
beginning of 1906, there were up to 500 Baptists, who mostly came from
the Orthodox environment. All these believers lived in Homiel and Ra-
hacoii paviets. In 1911, Baptists appeared in Cavusy and Bychat paviets.

« In the Minsk guberniya at the beginning of the 20" c., there were
about 100 Baptists, some ol them converted from Orthodoxy. All of them
lived in Minsk, Recyca, and Mazyr paviets,

e In the Hrodna guberniya, Baptism and Evangelical Christianity de-
veloped on the basis of Orthodosy and Latheranism. The main centers of

the evangelical movement were Halyatole, Hhadna, and Pruzany. In terms




of quantity, if we count the members ol the registered churches, there were
about 200 Evangelical Christians in the Hrodna region''.

« In the Vilnia guberniya, small Baptist Churches existed in Vilnia
and Valozyn.

Before World War I, in 1912-1914, there was a significant deterioration
of the situation with freedom of conscience in the Russian Empire, which
also affected Belarus. At this time, the pressure on those who converted
from Orthodoxy to Evangelical Christianity increased, the prosecution of
otie of the tain leaders of tie Baptist Union of Chardhies, Wilhichn Teila,
began, and some presbyters of Baptist churches in Russia and Ukraine re-
ceived prison sentences for “seducing from Orthodoxy”.

However, despite the significant deterioration of the situation with
freedom of conscience, Evangelical Churches continued to grow. So, for
example, in the Viciebsk guberniya at the beginning of 1912, 27 people of-
ficially converted to the Evangelical faith from Orthodoxy, 264 people con-

verted from Lutheranism to Baptism'.

Conversion

It is known that L. Dzieku¢-Malej came from a family of teachers.
Having lost his parents Mikalaj Dzieku¢-Malej and Maryja from Tarasievi-
¢y at an early age, he was taken under the guardianship of Funt family.
A. Funt was a teacher at the Klimovicy rural public school in Slonim paviet.
It is also known that L. Dzieku¢-Malej graduated from the teachers’ semi-

nary in 1906", but it unknown which one.
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the fauture Lomos pastor repented and was baptized at the tur
al 1901 1912 winle serving e the tanst army m Bralystok. Lukas
Dackue Male was baptized by a presbyter of the Bialystok Baptist church
Raman Channak. Bialystok Baptist church, of which Robert Schloser was
(he st presbyter in 1901, consisted mainly of German believers. So, be-
fore World War 1, among the 86 members of the mentioned church, 55
were Germans, 30 were Slavs and 1 was a Jew!’. So, we note that L. Dzie-
Lud Malej turned to God in a predominantly German-speaking church.

“The 1012 year in the life of T Dziekué-Malei was a vear of great acti-
vily. It is clear that he left the army and began active evangelistic activities.
Also in the same year, he began translating the Gospel of Mark into the
Belarusian language’®. In the same year, during the evangelization in the
miastecka of Lyskava, Pruzany district, he was arrested and transferred to
Brest. And from Lyskava to Brest, he was led tied to a gendarme horse. In

total, he followed the horse for 170 km'.

Bible courses in St. Petersburg

In 1913 L. Dziekué-Malej left for St. Petersburg, where he entered the
Bible courses of Ivan Prokhanov (1869-1935). It can be assumed that a large
miluence on 1. Drziekué-Malej was made by the leader of the Russian Evan-
pelical Christians. 1. From the moment of his repentance, 1. Prokhanov set
fimsell a clear goal - combine service to God with higher education”. For
I Prokhanov there was no contradiction between reason and faith, which
logically complemented cach other 'Therefore, he eventually became one of
the most educated Protestants of the Russian Empire, and what is import-

ant, he was able o use his education. 1L Prokhanov recalled thal when the
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State Dumacappeared, i cases of persecution ol evangelo al Chistans by
the state, he asked lor protechion from representatives of polstical partics
that were represented in the Duma. As a result, the Octobrist and Cadets
parties assisted the Evangelical Christians, but not the socialists and mon-
archists'®.

When the St. Petersburg community of Evangelical Christians, where
the pastor was I. Prokhanov, received registration, he began trying to ob-
tain official permission to organize Bible courses at the church. Less than a
year and a half passed from receiving registration on November 26, 1908,
to the first petition for permission to open Bible courses on April 10, 1910,
[. Prokhanov submitted petitions to the Ministry of Internal Affairs and
the Ministry of Public Education. To these petitions, he added a program of
courses, sent explanatory notes explaining the need for their organization,
until finally in 1913 the Bible courses were officially registered and did start
their work.

We don’t know much about his short period of life and study in the
imperial capital. As 1. Prokhanov recalled himself among the 19 students
of his Bible courses, there were 5 Lithuanians, | German, 1 Georgian,
1 Ossetian, and 1 Belarusian®. It is obvious that this Belarusian was Lukag
Dzieku¢-Malej.

[tis worth noting that in the early 20" c. St. Petersburg was one of the
main centers of the Belarusian national movement. About 70,000 Belaru-
sians lived, worked, and studied there”. According to the amount of the
Belarusian population, the imperial capital was “the most Belarusian city”.
[n 1902 Vaclal Ivanotski (1880-1943) founded the “Circle of Belarusian
Folk Enlightenment and Culture™ in St. Petersburg,. [t was a youth organi-
zation that published Belarusian books. At the same time, the future lead-
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cis o of the BeLinusean onovement biothers Toan and Aoton ockaevae were
studyimg o the ty onthe Neva Fuloas Dzekoae Nalep was well acquanmt

cd with A Luckaevic (1884 1900 and closely cooperated wath him during
the organization of the Belarustan sehool i 1918 1920 and the transla-
tion ol the Bible. Tn 1906 Vaclau Ivanouski lounded the publishing society
“Zahlianic sonca 1 G nada vakonea” (“Sun will look in our window as well”)
i St Petersburg, which before the beginning of World War I published
38 books in an edition of 100,000 numbered copies. In this publishing soci-
cly the first books by Janka Kupala, Jakub Kolas, Alaiza Paskievic (Ciotka),
and others were published.

About the time when Luka$ Dziekuc¢-Malej came to St. Petersburg
“Belarusian Literary and Scientific Society of Students of St. Petersburg
University” was founded and registered in the city on the Neva River.
On December 30, 1912, the council of university professors approved the
Society charter and it began its active work. Branislat Taraskievic¢, a stu-
dent of the Faculty of History and Philology, was chosen as the head of
the Society. The purpose of the student organization was a comprehen-
sive study of Belarus and consolidation of the Belarusian student youth of
|St. Petersburg. So, for example, at the meetings of the Circle, there was
Janka Kupala, who at that time, as well as L. Dzieku¢-Malej was studying
in St. Petersburg™.

Belarusian students also grouped around a teacher of the St. Peters-
burg 'Theological Academy Branislait Epimach-Sypila (1859-1934), pub-
lished the magazine “Maladaja Bielarus” (*Young Belarus™) and the news-
paper “Ranica” (“Morning”). It is possible that L. Dzieku¢-Malej might
have been familiar with these publications.

Interestingly, the St. Petersburg Belarusian literary and scientific so-
ciely was associated with the Hrodna society of Belarusian youth *Chatka”

CHuat™y, organized in 1909 by priest Francisak Hrynkievic (1884-1933).
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The Hrodna "Chatha™ mcluded 1 Sivi kg (Zomka Vieras), Adam Bydhous
ki, who was one of the tounders of the St Petcisbury Sacrety, Anton
Byckotiski - later editor of the newspaper "Boclarus”, Jazep Liavicki, Jan-
ka Carapuk, and others. Hrodna residents held Belarusian parties, staged
plays, organized a choir, read lectures and essays. The main goal of “Chat-
ka” was to raise young people in a Christian and patriotic spirit. Even the
hectographic magazine “Kolas z nasaj nivy” (“Ears from our cornfield”)
was published, in the preface to which the sower from the Gospel of Jesus
Christ is mentioned®,

It should be noted that in 1918-1919 | Dziekud-Malei wace 2 member
of the Belarusian club “Belarusian Chatka™ in Hrodna, and he also began
his ministry in Brest with the foundation of the “Belarusian Chatka”,

At the same time, at the beginning of the 20" ¢, cultural and edu-
cational societies appeared also among the Belarusian Catholic cler-
gy. Such a society was in the Vilnia Theological Seminary (1911) and the
Catholic Theological Academy in St. Petersburg (1912). Many remark-
able figures of the Belarusian Catholic movement came out of these so-
cieties: priest A. Stankievi¢, V. Hadlietski, K. Stepovi¢, A. Astramovié,
Z. Jakug, F. Abrantovi¢, V. Sutovic, P. Tatarynovi¢, A. Cikota, Ja. Regac,
and others™.

In 1913 “Nasa Niva” wrote that Belarusians Jack only a national
Church to have a complete system of national values?. Intrestingly, before
this, in 1909, A. Luckievi¢ believed that the Uniate Church had the his-
torical potential to become a church for Belarusians®®. But, as one can see,

the matter of the Union, which was actively moved by the brothers Ivan
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and Anton Fackievic, swho bl corabdedicd contat watls the NMetropolitan
ol Cialicna Andiey Shepty oy ddowed down

I was dithcult at the very dawne ol the 20" ¢ to demand permission
trom the Russian authonities 1o lorm Belarusian schools, while there were

no Belarusian textbooks, and tirst of all, the grammar of the Belarusian lan-
puage. It was also difficult to talk about the national church if there was no
Bible in Belarusian, no church environment that could potentially be inter-
ested in the Belarusian translation and use of the Holy Scripture.

As for the Orthodox Church, we can only recall the problems with
shich the issuc of tanslating the Bible mto Russian was discussed n the
1860s. But even after the appearance of the Synodal translation in 1876,
the dominance of the Church Slavonic language in Orthodox worship
remained. The situation was a bit different with the Catholic Church.
"There was a tradition of supporting national movements in the lands of
the former Polish-Lithuanian Commonwealth, including the Belarusian
ones. There was even an attempt to translate various religious literature
into Belarusian. In addition, in 1912-1913, princess Mahdaliena Radzivil
advocated for the Holy Scripture to be translated into Belarusian, Thus,
in the announcements of the Belarusian Publishing Society, which ex-
isted mainly on the money of the princess, it was indicated that the pri-
mary task of the society is to translate the Old and New Testaments
nto Belarusian®.

So, in 1912-1913, when L. Dzieku¢-Malej started to translate the Gos-
pel of Mark, the Belarusian National Movement voiced ideas about the
need for a Belarusian national church and the need to translate the Bible
tto the Belarusian language. And what is even more important - not only

they were announced, but specific measures were taken for this purpose.

AP LALIY ob o e S AR et e R G 200 Ap 119,
s Hia 1 Loowmyn 61 voncha Bichanuskalio @0 Biclaros 19104

TN I

(R



World War I in the fate
of Belarusian Protestantism

The beginning of World War | was also the beginning of a large-

scale anti-protestant campaign. Already on Augusl 4, 1914, the director of

the Department of Spiritual Affairs of Foreign Confessions of the Mi nistry
of Internal Affairs of the Russian Empire sent a “completely confidential”
letter to the governors informing the local authorities that the department
had information about the “anti-militaristic propaganda” of the Baptists™.

After a series of unfortunate events for the Russian Empire on the front,
atiti-protestant government measures mtensihed, and a specific ideological
base was putunderit, So,in the second halfof 1915, the Minister of the Interior
wrote to the governors that it was Germany that was preparing “Baptist per-
sonnel” to undermine the Russian state. The Hamburg Baptist Seminary, -
he claimed, - had 18 students from the Russian Empire - compared to
“only” 36 from the rest of the world. The same proportion, according to
his data, was in the Stettin Women’s Missionary Seminary, and the Ber-
lin Bible School. Many immigrants from the Russian Empire studied at
the seminary of Hausdorf (Prussia). Besides, natives of the Russian Empire
studied for free. Therefore, the Ministry of Internal Affairs, together with
the Holy Synod, began to draft new legislation to restrict the Protestant
movement™,

In his reflections, the Minister of the Interior went even further after
a while. He began to develop the idea that Germany “skillfully uses the re-
ligious organizations of England and America” to turn the baptists against
Russia ™,

On June 24, 1916, the Ministry of Internal Affairs of the Russian Em-
pire officially published in the Petrograd press information that the Bap-
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fsts wrote allepedty o lerton o the Mo of the Tnterwn, o which they
allegedly pravsed Kaeer Wilhielo 1 calling hom “the first Baptist™ and
wished hin victory s the war ACthe same time, the Ministry of [nternal
Affairs officially called all(h Baptists “German agents™ .

On the other hand, from the reviews of the periodical press devoted to
Lvangelical Christianity, which were made by the Department of Foreign
Confessions, it followed that there was an increase in hostility to Protes-
tants in society, under the influence of propaganda®,

In the meantime, the imperial authorities were preparing for a radi-
cal revision of the liberal religious legislation that was intradiced in 1905 -
1906. Already on May 12, 1916, the Ministry of Internal Affairs sent to the
Synod and the Ministry of Justice a “draft conclusion on sectarians”, which
provided for the protection of public evangelical services*,

Moreover, almost immediately after the outbreak of hostilities, the
Russian authorities began large-scale deportation of the Lutheran popula-
tion from the frontline. As a result, German-language newspapers and pub-
lic organizations were closed down out-of-court”. Not only men of mili-
tary age were deported, but also other “suspicious” persons. Among those
deported were many Lutheran pastors™.

It we talk about Baptists, Evangelical Christians, and Stundists,
the situation was similar. On December 12, 1914, the Minister of the
Interior drew the attention of the governors to the fact that Baptists,
lvangelical Christians, and Adventists could carry out activities of an

“anti-government nature”. On that basis, the minister ordered the gover-
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nors Lo keep a particularly dose watch on the representatives ol hese
denominations™,

In the autumn of 1915, amid the German attack, the pastor ol the
Minsk Baptist Church, Hierasim Andruchot, was deported from Minsk™.
Before the deportation, Hierasim Andruchot sold books of Holy Scripture,
mainly in synodal translation.

Thus, World War I radically changed the attitude of the Russian
authorities towards the Protestants, who were declared “hostile elements”.
The Bible School of I. Prokhanov was closed back in 1914, and one can
see, I Dziekué-Malej returned to the Hradna region. to his native places.
There, he most likely began to cooperate with the Belarusian Society for
Assistance to War Victims. And in the autumn of 1915, the future famous
Brest pastor found himself on the territory occupied by German troops.

In 1917 I. Prokhanov himself, after the February Revolution in Russia,
attempted to organize a Protestant political party and participated in the
elections to the Russian Constituent Assembly, which he won and became
a delegate’’. However, the establishment of Bolsheviks authorities did not

allow his plans to be realized.

In the name of independent Belarus

At the end of February 1917, the Russian Empire ceased to exist. A
chance for the restoration of an independent Belarus and the realization
of democratic freedoms appeared. In March 1917, the Belarusian Nation-
al Committee was established in Minsk, which set the goal of achieving
the autonomy of Belarus as a part of democratic Russia. However, nego-
tiations with both the leadership of Democratic Russia and Soviet Russia
have reached an impasse. It became clear that there was only one way oul
of that political impasse for Belarusians - the declaration of independence.
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Ihis, on Marcl 2 100 o Alied the Bada of the Belasian People’s
Republic (BP0 vored tor the declication of complete mdependence of the
BPR. This caused great enthoeaason i the patriotic circles of the Belarusian
sociely, many representabives ol which became involved in national and
state -building,

Pastor Lukas Drzicku¢-Malej didn't stand aside. After returning from
SL. Petersburg to his homeland, he was actively involved in the organization
of the Belarusian school. For that reason, he joined the Belarusian Society
for Assistance to War Victims. As A, Luckievi¢’s memories witness on the
break 1915-1916. 1. Dziekué-Malej started organizing Belarusian schools
in the Hrodna region®. Thus, it can be stated, that at that time he was al
ready a member of the Belarusian National Movement, which sought 1o
engage not only in humanitarian activities (material assistance o war vic
tims), but also in educational activities. For him, as well as for 1 Prokhanoy,
education was one of the priorities.

In the second half of 1918 L. Dzickud Malej had already heen the vep
resentative of the government of the BPR in the Hrodna vegnon Al ihat
lime, the situation in the region was very diflicult. Drarng the German o
cupation, which was coming to an end, the Polish Belarusaan stinggele fon
the Hrodna region began. The revived Polish state Clavmed these Belansaan
territories, and the government of the BPR sought to defend themand pre
vent them from joining Poland.

As representatives of the Polish community testihied, Tukas
Dzicku¢-Malej with the support of the Germans “expanded the Belaru
sian agitation” in the region*’. The fact that L. Dzickuc Malej managed to
find a common language with the German authorities testifics about his
diplomatic abilities and about the use of his expericnce of serving m the

German-speaking church in Bialystok, and possibly personal acquain
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tances in the German speaking protestant environient of Bratystok and
Hrodna.

However, the Germans at that time were already retreating to the west
and their place was occupied by Polish troops and the Polish government.
On behalf of the Belarusians of the Hrodna region with a mandate from
the government of the BPR, L. Dzieku¢-Malej met the Poles as the owner
of the region, and as can be seen from the letter of Stanislat Ivanotiski
(brother of V. Ivanotski) to A. Luckievi¢ from February 13, 1919, he was
ready to defend the region even with arms in his hands: “Dzieku¢-Malej
was arrested in the area occupied by the Polska samoobrona on the basis of
an agreement with the German authorities as a result of the fact that a car-
bine and a revolver were found in his possession without a corresponding
permit for the right to bear arms, also, about a dozen permits for the right
to bear arms (Waffenscheinow) issued by the German authorities on forms
aroused suspicions that they were forged. A considerable number of vari-
ous seals were also found in the prisoner’s possession, as well as messages
and proclamations that incite the population against Polish nationality and
legionnaires™,

Then L. Dzieku¢-Malej managed to escape from Polish arrest thanks
to the request of A. Luckievi¢ and the protection of S. Ivanotiski. But al-
ready in March 1919, at the Belarusian-Polish negotiations in Hrodna, he
said: “We are well aware of what the Bolsheviks are bringing (o us, but we
do not know what the Poles intend to do with Belarus. Maybe the Polish
grace will be worse for us than the Bolshevik harsh regime of the dicta-
torship. If the Poles are interested in our view on Poland, then the Polish
government must show its face, express the goals and thoughts that it is go-
ing to implement to the Belarusians. We haven’t seen that yel. We consider
the occupation of our fand not as a Polish occupation, but as a possibility
to struggle against the Bolsheviks. We consider the Polish troops to be the

Vanguard of the intente. At the same moment, it we abandon this point ol
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view, we will consder yon e arnn of onne enennes and begin to fight you
atevery step. Lrepeat that we ceally want the Polish government to declare
the sttuation on the Belarusian issue as soon as possible and the sooner it is
done, the better it will be for both nations™?,

Not surprisingly, on April 1919, L. Dzieku¢-Malej was arrested for a
second time, and almost died in prison of typhus. Again, he was saved from
death by the protection of S. Ivanouski,

The question is, where did L. Dzieku¢-Malej had developed such a
principle attitude and even radicalism in relations with the Polish autho-
rities. Reflecting on this, it is necessary to recall the information of one of
the first biographers of L. Dzieku¢-Malej S, Piekun, who wrote that in 1912,
immediately after the repentance, Luka$ Dziekué-Malej began to active:
ly preach the Gospel in the Hrodna guberniya, so that even an Orthodos
priest and several people from the Orthodox choir in the Pruzany regnon
converted to baptism. As a result, L. Dzickud Malep was arrested by the
tsarist authorities and placed in the Brest prison, where he was led by the
hands tied to a horse saddle. He was detained for the second time i 191 8
St. Petersburg, where he was also engaged in active preaching ™

Taking into account these facts, and the lurther biography ol
L. Dzieku¢-Malej, it can be considered that his radical position on the
preaching of the Gospel and the Belarusian situation was influenced by the
Bible. In the Acts of the Apostles there is an answer of the apostles Peter
and John to the Jewish leaders: “Which is right in God’s eyes: to listen to
you, or to him? You be the judges!” (Acts 4:19). Taking the Bible seriously,
he could not but preached, even if it threatened freedom and life itself. As
for Belarusian patriotism, the influence of the Holy Scriptures, and espe-
cially the words of the Apostle Paul, which are the quintessence of the bib-
hical understanding ol patriotism, is also evident here. In the Epistle to the

Ronvans, Panlwrote: "For [eould wish that T mysell were accursed and cut
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off from Christ for the sake of my brothers, my kinsme according to the
flesh. They are Israelites” (Rom. 9:3-4). Here Paul manifests his willing-
ness to die for his people. As you can see, these words could be very
close to L. Dzieku¢-Malej, who considered the translation of the Bib-
le into the Belarusian language to be one of the main goals of his life.
On October 22, 1928, he wrote to A. Luckievi¢: “May God allow us to wait
not only for the publication of the Full Gospel with the Psalms but also to
be able to see the complete Bible in our native Belarusian language™.

Luka$ Dziekuc-Malej gave great importance to the participation in
the Belarusian movement: he was a member of the Hrodna club “Bielarus-
kaja Chatka” (“Belarusian Hut”), a member of the Belarusian Paviet Coun-
cil of the Hrodna region, the Belarusian National Committee in Hrod-
na, one of the initiators of the creation of a Community of Belarusian
youth,

From March 26, 1919, L. Dzieku¢-Malej became a member of the
Central Belarusian Teachers’ Union. As the de facto head of the Belarusian
education in the Hrodna region, he constantly informed the government
of the BPR about the Polish education policy. An important concern of
L. Dziekuc¢-Malej was a personnel problem with Belarusian teachers, which
is why he encouraged many people to take the Belarusian teacher courses
in Vilnia. Moreover, he managed to get some money from the BPR govern-
ment for this matter. At the same time, L. Dzieku¢-Malej was involved in
the organization of the Baptist church in Hrodna so that the Hrodna Bela-
rusianactivist Janka Antonati even accused him that he prioritized religious
matters over national ones. And the Polish school inspector in the Hrod-
na region, Rafal Vazniakotiski, called L. Dzieku¢-Malej a “very dangerous
person™,
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[Ccan be assored that the praston toed 1o combine educational activi-
ties with religrous ones whic howae s haly done by Poles and Lithuanians
back in the duys of the Russian Empie when the secret schools appeared at
Catholic churches. As history shows, secret schools were very effective in
the absence of Polish and Lithuanian statehood.

In Hrodna, L. Dzickuc¢-Malej also actively participated in the Bela-
rusian cultural work. At the same time, in the city on the Nioman Paiili-
na Miadziolka lived, who left quite detailed memories of 1919. After the
Congress of Belarusians of the Vilnia and Hrodna regions which was
held in Vilnia on June 9-10, 1919, at which the Central Belarusian Rada of
the Vilnia Region and Hrodna Region was established, P. Miadziolka was
sent to Hrodna as an instructor of Belarusian schools. At the same time,
she was elected to the leadership of the Belarusian youth community, and
L. Dzieku¢-Malej was the treasurer of this organization. The community
created a drama club and staged plays*.

Paiilina Miadziolka wrote, that in Hrodna on Paliavaja street, 8 the
Belarusian Club was located, which was mainly a youth organization. The
club occupied a two-story building on the ground floor of which there was
a dining room, a large hall where Belarusian parties took place, and a con-
ference room where courses for Belarusian teachers were held. On the first
floor, there were living rooms where Belarusian teachers lived. Probably,
L. Dzieku¢-Malej could have lived there, too™.

In the Belarusian youth community, where Dzieku¢-Malej was one of
the leaders, there were 3 sections: self-educational, dramatic, and choral®'.
It was especially difficult to find good Belarusian lecturers for the regular
work of the sell educational section, as well as good Belarusian literature. It
can beassumed that Lukas Dzickuc-Malej had to speak as a lecturer more
than once.
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As for the work of the drama and choral sections, they usually ar-
ranged performances in the City Theater. Belarusian performances or choir
performances were held on Saturdays. P. Miadziolka recalled that it was not
easy to get permission for such activities from the Polish authorities™. At
the same time, almost always the hall of the City Theater was full, which
testified to the great demand for Belarusian art in Hrodna.

The repertoire of the drama section of the Belarusian youth commu-
nity included the performances “Patilinka” and “Raskidanaje hniazdo”
("The Scattered Nest”) based on the plays of Janka Kupala, “Cham” (“Cad”)
and “U zimovy viecar” (“In the Evening Night”) based on Eliza A7Zeska, etc.
As for the atmosphere that was in 1919 in the Hrodna Belarusian club
P. Miadziolka recalled the following: “Every evening the house on Palia-
vaja Street, 8 buzzed like a beehive. There were a lot of people, especial-
ly young people. Some people came to read newspapers and magazines,
someone went to the rehearsal of a drama or choral club, someone came
to just meet people, talked about many things, and someone danced in the
lower hall”. As L. Dzieku¢-Malej was a musician (played the violin) and
had acting skills, it is obvious that he often performed on the stage of the
Hrodna City Theater.

If we read the reports of the Central Belarusian Teachers’ Council
of Hrodna region, we can see how principled was the position taken by
L. Dzieku¢-Malej in fighting with the Polish authorities for the rights of the
Belarusian school. He did not want to give in to almost anything, not in
the matter of buildings, not in the matter of subordination™. At any cost,
he wanted to preserve the position of the Belarusian enlightenment in the

Hrodna region. For that, within 2 years, he was imprisoned 4 times.
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In May 1920, the Belarusian School Council was established in Hrod-
na, the chairman of which was Lukas Dzieku¢-Malej, and the secretary -
Sierafima Kiska®™. In 1921 .. Dzieku¢-Malej participated in the Belarusian
courses for teachers, which were organized by the Belarusian School So-
ciety. But soon he was deported from Hrodna without the right to return.

[t should also be noted that in Hrodna L. Dzieku¢-Malej met his fu-
ture wife Sierafima Kiska. She worked in Belarusian institutions in Hrod-

na, was a teacher, secretary, and responsible for an orphanage.

In the name of Christian Belarus

In March 1921, after the end of the Polish-Soviet war, the territory
of Belarus was divided between Poland and Soviet Russia. Legal public
activity for the benefit of independent Belarus had become impossible on
both sides of the border. As the last attempt to revive the Grand Duchy of
Lithuania, in 1920-1922 under the Polish protectorate there was a middle
Lithuania with its capital in Vilnia, but soon the Poles abandoned the idea
of a federal state. In the east of Belarus, there was a Belarusian autonomy
in the form of the BSSR, but the Soviet atheist policy was carried out there.

L. Dzieku¢-Malej, realizing that the Polish authorities would not al-
low him to live in Hrodna, wanted to move to Vilnia, the capital of cent-
ral Lithuania, to do missionary and national work there. In March 1921,
he even received permission to engage in missionary activities from the
Polish authorities. At that time, there were famous Belarusian figures in
the government of central Lithuania B. Taraskievi¢ and V. Ivanouski. But
this permission was later revoked after the Polish Interior Ministry in-
formed the Ministry of Religious Confessions and Public Education that
Lukas Dzicku¢ Malej was engaged in “harmful to the Polish statehood”
activities ™,
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I September 19001 Dackae Ny woas clected deputy hamman
ol the Unton of Shavie aptist Charches i Poland, he became o mus
ter at the episcopal level Two months Liter, 1. Dzckud Malej appeared
in Brest. In December 1921, Brest was alicady the center of the Paliessie
Voivodeship, and therefore quite a promising city for missionary work. Es-
pecially since the great evangelical awakening was beginning in Western
Belarus, with thousands of people eagerly reading the Holy Scrip-
tures, which changed the lives of entire regions. The only drawback of
Brest was that compared to Hrodna, there was a very weak Belarusian
movement,

Letus note at once that the Brest period ot the lite of L. Dziekuc-Malej
was one of the most fruitful and probably the happiest periods of his life.
In Brest, L. Dzieku¢-Malej lived for 23 years from 1921 to 1944. There he
founded a church, here his children were born, there he together with his
wife Sierafima performed the main work of his life-translated “The New
Testament and Psalms” in the Belarusian language.

As the pastor himself recalled, he first appeared in Brest when he
was arrested “for preaching the Word of God™ in 1912. The second time
L. Dziekuc-Malej found himself in Brest 9 years after those dramatic events.
In 1921, the situation changed radically: the state affiliation of Brest, its eco-
nomic condition and appearance changed, and Luka§ Dziekué¢-Malej him-
self changed. If the previous time it was an unknown Baptist believer, now
the deputy bishop of the Union of Slavic Baptist Churches in Poland and
a famous figure of the Belarusian National Movement had appeared at the
platform of the Brest railway station™.

From what place L. Dziekué-Malej came to Brest for the second time,

remains unknown. He reported that it was in December 1921 and that
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Lakas Dzickac Maley hekd ehe et serviee i Brest on December 12,
1921 i the house of the Brest rarhway worker Jazep Tur. Already at that
time, the Tur, Milancukt fanilies gathered lor the service, as well as
S. Kiska, who came to Brest from Warsaw, and P. Kavalietiskaja®™. Ja. Barysi-
tk was one of the first to repent at the services held by Lukas Dziekuc-Malej.

A characteristic moment for the beginning of Luka$ Dziekuc-Malej's
ministry in Brest was also the foundation of the cultural and educational
sociely  Belarusian Chatka i 1922, 50 pastor Lukas Dziekuc-Maiey aiso
in the Brest period of his life combined Christian and national activities.

Already in 1923, thanks to the Great Evangelical Awakening, the Brest
Baptist Church grew to such extent that it was able to take over the orga-
nization of the All-Polish Unification Congress of Evangelical Christians
and Baptists, which was held in Brest on June 7-10, 1923%. It should be
mentioned that L. Dzieku¢-Malej was a great supporter of the unification
ol these two evangelical denominations, believing that there was no essen-
tial difference between them. Unfortunately, due to objective, but mainly to
subjective reasons, this unification did not happen.

In Brest, 1. Dzieku¢-Malej had an opportunity to resume the work on
the translation of the Bible into the Belarusian language. In 1923, A. Luckie-
vi¢ managed to contribute to this work, and in 1924-1925 to establish con-
tact with the head of the Lodz Publishing Society “Kompas” (“Compass”)
Waldemar Gutsche and the British and Foreign Bible Society. Thus, almost
simultancously with the great work on the organization of church life,

and the revival of the Belarusian national movement in Brest in the early

S sewvage Mestenc A Passnrne geana boasaon s bpecie G 12,

S fenove € Mywann JLwsyie Mancn aonngeine voayaoiene O Y
S

bl O

o cwsh D Papivarw Poluoe 11



1920s, Lukas Dzckue Maley managed not anly o tansdate all tour Gos
pels but also to draw the attention of the Belarustan and loreign public to
the need to print them. The first Belarusian Gospel ol Luke was published
in mid-1926.

As already mentioned, the 1920s were the time of the Great Evange-
lical Awakening in Western Belarus, the Brest Church was growing rapidly
and on December 13, 1926, pastor Luka$ Dzieku¢-Malej made an appeal
to the Paliessie voivode with a request to register a church under the name
“Brest Church of Evangelical Christians Baptists™. At the same time, it
was said that the church would be led bv the church council: and Lukas
Dzieku¢-Malej was responsible for the Church before the authorities®. At
the same time, the Brest Church was the main one for the whole Palies-
sie region. Its prayer house was located in a rented building in Brest on
Lublin Union Street, 44 where lLuka$ Dzieku¢-Malej lived with his family.
This appeal was signed by 55 members of the Brest Church. From this, we
can conclude that the church at that time already had a fairly significant
number of believers since only those who had a legally registered status in
the Polish state put their signatures. Lukas Dzieku¢-Malej himself received
Polish citizenship only on October 28, 19257

Brest Baptist Church, as a result of the active work of L. Dziekué-Malej,
had the press attention. The grand opening of the Brest Church’s own prayer
house, which took place on December 18, 1927, was widely covered in perio-
dicals. Believers themselves built a wooden building of a prayer house for
400-500 people on the land purchased at their own expense in Brest, on

Syrokaja Street, 36. Construction began in 1926 and lasted for more than a
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veur™ A year alter the pu arbopny ol the hotse ol prayer, the anmivera
Ly of s event waselebaed e o abaeported i the newspapers™

[o January 19000 the Beest bupted e chose the chon hocounol anl
dectded to create the Brest Chuecb Distoct toowhic b many ol the chionclies
founded by Lukas Dackne Maley dunmg evangelistic trips i the fhet e
pion belonged. The church counal consisted ob Th ministers, aned s eledted
hadrman was Lukas Dzickuc Malep ™.

As per the resolution of May 2, 1927, the Palicsae vorvode raied an
official permit to 1. Dzickué-Malej to perform religious rites on the ter
tory of the voivodeship. It was necessary to inform the local police atthon
ities about the time and place of services i advance, atleast tor 5 days e
well as about changes in the time and place of services. 1 was cnsphaazed
that “public speeches are not allowed ™ As an example of suchan appeal 1o
local authoritics, we can cite the appeal of L. Dzickud Malep dated Septem
ber 4, 1929, addressed to the Brest starosta: "1 kindly ask you 1o grant pet
mission to hold a service on September 15 of this year according 1o the
rite of Lvangelical Christian Baptists in the village of Liaphouka of the
Damadava gimina, Brest region, beginning at 10 aan. i the hotese nom
ber 10 of Andrej Jakimuk under the leadership of the mumster Crarenc
Kirycuk from the church in Rahozna™ ' Fnvmediately adrer the pastor e
ceived the appropriate permission, the Brest starosta oflice mtormed the
police commandant about the issae o the permission and mstrcted oo
to draw up and provide an appropriate report on the service pertored -

‘Ihe baptisms also required the permission of the localanthorities For
example, on September 30, 1929. 1, Dackud Malep appeaded to the Bred

Starostvo with a request toassue a pernut for the baptrsnon O tober o, 191
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“on the Muchaviee Raver between the calway and higlovay brodges i the
direction of Kovel”™ “The baptism was 1o take place at 8 aom The Starostvo
gave permission, informed the local police commandant's ofhice about this
event, and demanded a report from the police' .

The Polish authorities stated that there were 500 baptist believers in
Brest in the late 1920s and early 1930s and that almost all of them signed
up as Belarusians™.

The Baptist churches of the Paliessie region grew rapidly, and there
was an urgent need for pastors and ministers. On January 27, 1931,
L. Dziekué-Malej asked the Paliessie voivode to provide certificates for the
right of religious activity for three presbyters: Mikalaj Fiedarcuk, Jakai Ku-
rec, and Ilia Kobak, who took the place of ministers in the Brest region of
evangelical Christians Baptists™.

Since the activities of the church cover all issues of human life and
death, an important aspect of church care is the cemetery. In 1926, as can
be seen from the documents, Luka$ Dzieku¢-Malej compiled a sample of
the request of the believers from quite a few Baptist churches to the local
authorities with a request to allocate land for the Belarusian Baptists for
a cemetery since there were constant misunderstandings with representa-
tives of other denominations in the burial of the dead’®. However, the mat-
ter with the cemetery was not so simple. The request of the believers was
never granted until 1939.

So, during the first decade of his church ministry in Brest, Lukas
Dziekuc-Malej managed to organize a fairly large church, which num-
bered several hundred believers and supporters, to establish some local
churches in the Brest region, to register them, and to establish a system of

their relations with the authorities, to build their own prayer house. In the

7 JIABB. - @, 2. Bon, 1. Cup. 1123, Apk. 139
7 Ibid. Apk. 100,
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‘The Brest Church mduded 19 reponal churches, where crowded
services were regularly held every Sunday, and about 80 church village
proups . Morcover, there was an orphanage at the church, and permanent

repency and Bible courses, as well as craft courses, were held™.

Belarusian Bible

At the end of 1926 and the beginning of 1927, violent political events

wink place in Western Bedai us, whicic alinost the cntive Western Belarusian
intelligentsia were involved. These events were associated with the emer-
wenee, rapid growth and defeat of the Belarusian Peasant-Labor Commu-
nity. In October 1927, in the case of Belarusian Peasant-Labor Community
A. Luckievi¢ was jailed, where he remained until May 1928, It was this po-
litical context in which the Belarusian Gospels were published in separate
books, the last of which, the Gospel of Mark, was published in 1928.

In 1927, in the All-Polish Baptist magazine “Mayak” Luka$
Dzieku¢-Malej founded his own project called “Bielaruskaja balonka™ (“Be-
larusian page”). It should be noted here that “Mayak™ was published in Rus-
stan and was intended mainly for churches in Western Belarus and Western
Ukraine (Volhynia), as well as to some extent for churches in the USSR. In
the “Mayak” there was a separate “Ukrainian branch”, and from the middle
ol 1927 there was a “Belarusian page”. Luka$ Dziekuc¢-Malej clearly outlined
the purpose of its creation in his first article: “To you, my native Belarusian
people, | dare to speak through this magazine and draw your attention to
the wonderful words of your only Defender and Guide. He is the very Truth;
then His words are just. Trust Him, and He will set you free. Only He will

send you a star that will spill over you the light of will and peace, will stop
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your torment and will stearm you, ot imented bepgan, to L his heart s you
he calls, for you who labor and are heavy Liden. e has already seen you,
although you are still far away. While there is time, run, hurry to Him, He is
waiting for you, the prodigal son, and will receive you™”.

[n his publications on the “Belarusian page” Luka§ Dzieku¢-Malej
used numerous biblical examples to show that the answer to the “Bela-
rusian question” is found in the Bible. Very often he addressed not to an
individual, but to the people, seeing one of the main national problems
in the lack of a national translation of the Bible and Christian literature.
The Brest pastor not only stated the lack, but he also sought to correct it
by making Bible translations, compiling brochures with Bible stories, and
placing the texts of Belarusian gospel songs in the “Mayak”™. In fact, every
issue of “Mayak” since 1927 ended with the following editorial announce-
ment: “Friends of the Belarusian people. There are Belarusian Gospels and
pamphlets for distribution. Distribute them among your neighbors, fellow
villagers, and fellow citizens. You can issue it in an unlimited number, only
for postage cost™.

At the end of 1927, “Belarusian page” of “Mayak” published an article
by Dziekuc-Malej “In the footsteps of Christ”. In that article, he raised the
question of the difference between nominal Christians and real ones. The
pastor stated that many Belarusians only call themselves Christians, but
their life is far from the biblical standards®. He called on Belarusians to
turn to Christ, as in life there are only two roads: the road to God and the
road to the devil.

The expansion of the Belarusian Bible among the people was the
dream and goal of the Brest pastor. In that dream he went beyond his
church, denomination. L. Dzieku¢-Malej considered it important that all

Christian denominations use the Belarusian Bible. He wrote about this to
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A Luckievie "My heant aluo oo becanes the dlerey ane bepimmning 1o
anderstand the power of the Toly Sonptoce the Word ol God m therr
native Belarusian Lingroage, and that they wall even give their consent to
s and that they will uadertake to expand it among the people. God bless
that they may be sincere bearers of the God's light in this™ " It is important
lo note that Lukas Dziekué-Malej himself massively distributed Belarusian
Gospels during the evangelizations, and some copies of his publications are
still kept in Protestant families in the Brest region.

In 1929, there was a breakthrough in the relations of Lukas
Dzieku¢-Malej with the British and Foreign Bible Society, which finally
recognized the feasibility of publishing the entire New Testament in Bela-
rusian, and even spent the finances on translation, proofreading, and print-
ing*'. Things went faster, and at the end of June, 1931, the New Testament
and the Psalms translated by L. Dzieku¢-Malej and A. Luckievi¢ came out
in a fantastic for that situation edition of 25,000 copies.

On the first Belarusian translation of the New Testament and the
Psalms, two translators mainly worked - L. Dzieku¢-Malej and A. Luckie-
vi¢. Personal relations between them were friendly. L. Dzieku¢-Malej called
A. Luckievi¢ “Dear brother in the Lord Antoni!”, as usually Christians ad-
dress each other. L. Dzieku¢-Malej began every letter to A. Luckievic with
biblical quotations or coordinates, for example, “Isaiah 40:28-31" (these are
inspiring lines that a person who hopes in God never gets tired). Obvious-
ly that the work on the translation of the New Testament and the Psalms
brought these people closer together. And if you look at the biography
ol A. Luckievi¢, this convergence was natural.

l'or a broader context, here is a fragment of the memoirs of another
Protestant pastor of Western Belarus, Jan Piatrouski: “In 1935 or a little
carlier, I first met with mister Anton Luckievi¢ in his apartment on Piu-

naja Street in Vilnia, ‘The exceptional cultural pose of the house owner, the
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interior appearance of the voom, and lis eoudition i front of ever ything
created an impression and awakened the beliel that to be a Belarusian, you
do not necessarily need to be identified with a chicken hut, a worn-out cas-
ing or farm labor™!,

The release of the New Testament and Psalms was a very significant
event in the life of Western Belarus, as the above-mentioned pastor Jan Piat-
rotiski recalled: “When the New Testament with Psalms was published in
the Belarusian language in the first half of the thirties, from Vilnia to War-
saw, the name of Anton Luckievi¢ was on the lips and in print in Orthodox,
Cathulic as weil as Protestant, non-beitevers as well as believers circles”™,

For Lukas Dzieku¢-Malej cooperation with A. Luckievi¢ was very
important, both in professional relations (A. Luckievi&’s knowledge of the
Greek language) and in terms of the great authority of A. Luckievié¢ among
the Belarusian intelligentsia. It is obvious that both translators treated
each other with respect and understood the importance of translating and
spreading the Bible in the Belarusian language among the people.

War and emigration

In September 1939, on the basis of a secret German-Soviet treaty, the
Red Army occupied Western Belarus, which was annexed to the BSSR. For
the Western Belarusian churches of all denominations, hard times came,
which ended in fact only in 1991.

The beginning of World War II brought very significant changes in
the life of Lukas Dziekué-Malej and his family, his service. On the night
of June 19, 1941, he was arrested by the Soviet authorities and sentenced to
death, and his family was exiled to Kazakhstan. Only the German occupa-
tion of June 22, 1941, saved Luka3 Dzieku¢-Malej from death.
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Doy the Coevnan ovcnpation, the Brest pastor again returned (o
the translation ol the entire Bable mito Belarusian, In 1946 Vitatt Tuma$
wrole 1o the Britishand Foreign Bible Society in London that in 1942 there
was an initiative to reissue the New Testament in the translation of Lukas
Dziekuc-Malej and Anton Luckievi¢ in an edition of 20,000 numbered
copies. However, the permission of the German authorities was never ob-
tained™.

During the Nazi occupation, Lukas Dzieku¢-Malej started a very risky
and life-threatening activity — organization of the translation of the Old
lestament into Belarusian. Let us recall that the Nazis persecuted the Old
Testament as “Jewish Writings™. By the request of L. Dzieku¢-Malej V. Tu-
mas began translating the book of Ecclesiastes™. Unfortunately, that trans-
lation was lost in the vortex of war.

In 1944 L. Dzieku¢-Malej went to the west because he could only ex-
pect the death penalty from the Soviet government. But even there, he did
not leave the matter of publishing the complete Bible in the Belarusian lan-
guage. On January 13, 1945, he wrote to Pastor Piatrotski: “For a long pe-
riod of time I have had in my mind the thought that our people, like other
nations, should have a complete Bible. I am looking for all possible oppor-
tunities for this and | was very happy that Pastor wants to help our people
to have a Bible in the Belarusian language™".

Unfortunately, these plans were nat destined to come true. The last
10 years of his life, pastor L. Dzicku¢-Malej spent in Poland, in 1946 God
allowed him to meet with his wife Sierafima and the children who had re-
turned from the Soviet camps. The famous Brest pastor died on January 20,

1955 in Gdansk, where he was buried.

Transtated from Belarusian by Hanna Stanislavienka
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